
· Issue 52 ·

Sexualities, Queer and Trans research in troubled times: theory, experience, politics and praxis

Index Editorial From ESA Doing Sociology Discussion Special

Biodeutsch - (Un)word of the year:
Emancipation or Exclusion? A
cultural-sociology perspective

Arndt Emmerich

Last year, the Jewish Museum in Frankfurt was the scene of a lively discussion

on Jewish-Muslim alliances. The question of who belongs to Germany and how

long it takes for newcomers to be accepted as part of society was also raised. In

the middle of the debate, I used the term 'biodeutsch' to describe the close

relationship between Jews and Muslims in Frankfurt. Jewish restaurateur and

panellist James Ardinast picked up on the word: ‘I was at a business meeting

two years ago. A German of Turkish origin was talking all the time about

Biodeutsch. At one point, a native German who really looked like a native

German [the Frankfurt audience laughed out loud] shouted at the Turkish

businessman: 'Stop talking about Bio-Germans, the Nazis invented that'. Ardinast

was astonished by this etymological explanation, which was new to him: 'I

googled it immediately. I have Jewish roots myself and use the word.’ And

indeed, biodeutsch is a term coined by Germans with an immigrant background

who wanted to use it to express their experiences and problems with integration,

according to Ardinast, ‘because we don't fit the norm'. 

The "unword" of the year has a complex history 

Although Biodeutsch was recently voted the worst word of 2024 because,

according to the jury, it represents a form of everyday racism by making a

supposedly harsh distinction between 'real' Germans and 'second-class

Germans', the anecdote at the Jewish Museum shows that the history of the

word is more complex and represents an important example of a post-migrant

emancipation process. Nearly 30 years ago, cabaret artist Muhsin Omurca used

the (non-)word to deal with his experiences on stage as a ‘new-German' with a

German passport but without the feeling of being truly accepted as a German.

Humour he recently told the Frankfurter Allgemeine, ‘is the best medicine for

coping with painful experiences’. So, the term was coined in the 1990s in a post-

migrant youth and art culture to ironically express the feeling of being German

but not biodeutsch in (un)words and to draw attention to integration difficulties

and experiences of discrimination. 

Cultural codes for overcoming linguistic and social borders 

In my research on Jewish-Muslim encounters in the Frankfurt railway station

area, I was also able to observe how the term biodeutsch is still used in everyday

life. Like its Turkish equivalent 'almans', it is part of the slang used in

multicultural neighbourhoods to describe the supposedly typical and perhaps

somewhat privileged native Germans. People often use cultural codes, slang and

swear words to overcome linguistic and social boundaries, while learning the

language of the cultural ‘other’ signals trust, shared knowledge and collective

solidarity. 

One of my Jewish interviewees, Jakub, summed up this sense of 'us' as follows:

'We Jews have a little more in common with Muslims. Not just religiously, like no

pork and so on, but more in terms of shared experiences, values and this

common 'minority feeling' that automatically binds us'. His long-time friend

Ahmet, who learnt Yiddish jokes from Jakub, explained: 'The local Germans

labelled my family first as guest workers, then as foreigners and now as Muslims’.

However, he has never felt that Jakub's family or other Jewish acquaintances

have treated him in a derogatory way. Jakub also expressed sympathy for

Muslims born in Germany: 'They never really arrived and are treated differently

from native Germans. He then recalled a newspaper article stating that Germans

would avoid having Muslims as neighbours, to which he replied: 'No one wants to

live next to us [Jews] either. 

Where diaspora networks develop, so do linguistic innovations  

The promotion of common interests has been an important part of post-migrant

activism in the last decade. Jewish-Muslim cultural collaborations in Frankfurt,

for example, date back to the hip-hop scene of the 1990s, with rappers such as

Moses Pelham, Hassan Annouri and Azad Azadpour. These Jewish and Muslim

artists underlined the significance of the Bahnhofsviertel as a complex and

simultaneously inclusive migrant space, using music as a form of migrant

empowerment to address attacks on refugee shelters and xenophobia. In doing

so, they contribute to the discourse on post-migrant society in Germany, which is

characterised by the recognition of migration and diversification processes that

lead to a constant renegotiation of established cultural, ethnic, religious and

national identities, hierarchies and resources. In this context, neologisms such

as biodeutsch play a significant role. One finding of cultural sociology is that

wherever diasporic networks and post-migrant identities develop, new social

practices, communities and linguistic innovations also emerge beyond national

homogeneity.  

Post-migrant expressions such as biodeutsch deconstruct static notions

of homogeneity 

The post-migrant term biodeutsch therefore belongs to this tradition and

deconstructs static notions of ethnicity, religion and nationality. It is to be

understood both as an expression of criticism and as a demand. It exposes a

dominant understanding of belonging but also shows the desire of young people

with a migrant background to be recognised as Germans. In his bestselling book

Das Integrations Paradox, sociologist Aladin El-Mafaalani concludes that

‘Biodeutsch is the expression of an emancipatory claim: a part of the

constructed minority finds a word for the constructed majority, thus turning the

tables, but in a constructive, somehow unifying way'. In view of this legacy, the

reduction of ‘Biodeutsch’ by the Marburg jury's to an alleged appropriation of the

far right seems to me to be somewhat exaggerated, as the creator of the word

Omurca himself comments: 'It is really an interesting feeling that my opponents,

of all people, have adopted this joke as an identity label. Maybe they had an

identity crisis and when the Turk came up with his word they thought: 'This is

perfect! It's the height of satire’. 

The play deals with questions of belonging and identity, but also with everyday

language and local emancipation. 

The current debate about biodeutsch is about macro-societal questions of how

we define belonging and identity, and who has the right and the power to

determine the definitions of others. Conversely, however, it is also about

everyday language and local emancipation, which, as the Federal Anti-

Discrimination Commissioner, Ferda Ataman, rightly points out, if we would 

write 'Almanis' or 'Biodeutsche' in an official document or in a party programme,

or when we note down 'criminal potatoes [slang for Germans]' for the police. The

situation is different with external labels that unquestioningly declare millions of

people to be 'Nafris', refugees, migrants, Muslims or Jews. They are often used

officially in statistics and in the media. These terms are therefore not only about

factual content, but also about what the American sociologist Arlie Hochschild

calls 'rules of feeling', i.e. culture-specific norms that determine which emotions

are appropriate in a society and how they should be expressed. In this context, it

is interesting to note that the term ‘Biodeutsch’ is met with rejection and

outrage by most Germans without a migration background, as the public MDR

television reportage on the subject shows. While the majority of interviewees

dismissed biodeutsch with expressions such as 'absurd', 'incomprehensible',

'everyone is welcome', 'catastrophe' or 'cruel', the only Muslim woman interviewed

referred to the original meaning and satirical intention of the term: 'There is such

a thing as biodeutsch style – think of  Birkenstock ladies - sometimes it is used

as an insult, but mostly not'. The same feeling of otherness and foreignness can

also arise in a bio-Saarlander in exile in Berlin. In a country like Germany, with

its large immigrant population, we have to learn to deal with this linguistic and

cultural diversity and find new ways of living together. The challenge is to find a

language that reflects the diversity of German society and at the same time

creates a sense of belonging - which in turn cannot be achieved through top-

down prohibitions, but only through bottom-up negotiation processes. 
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Beyond Food: Food
Assistance
Initiatives, Actors,
and Dynamics

Fábio Rafael Augusto

My doctoral thesis originated

from my involvement in the

international research project

“Families and Food in Hard…

Times”, which explored poverty

and food insecurity among

families with children in the

United Kingdom, Norway, and

Portugal. While collaborating on

this project, I observed that the

interview guides for adults and

children included questions

about the use of formal and

informal institutional support.

The contrasting perspectives on

food assistance initiatives and

the starkness of some accounts

inspired me to independently

develop a doctoral project aimed

at examining these responses in

greater depth.This initial

motivation was shaped further by

broader contextual factors.

Across Europe, the growing

demand for food assistance,

alongside the expansion and

consolidation of initiatives in this

sector, has sparked widespread

debates about the role of these

organisations (Hebinck et al.,

2018). In Portugal, as in other

European countries, civil society

has increasingly taken on the

moral responsibility of

addressing food insecurity

(Dowler & O’Connor, 2012). This

reflects a broader trend where

the welfare state has partially

delegated its responsibilities to

civil society and third-sector

organisations, fostering

alternative approaches to

addressing hunger, poverty, and

food insecurity (Teixeira et al.,

2012).For my doctoral research, I

focused on the social role of food

assistance initiatives in Portugal,

Black Articulations
in Military
Dictatorships: Peru
and Brazil (1968-
1982)

Ana Júlia França Monteiro

IntroductionThis study aimed to

present a contribution to the

memorialisation of the

AméfricaLadina from the…

perspective of the history of the

Black movement in the Americas.

Accordingly, I investigated the

articulations established by

organisations and individuals

taking the Congresses of Black

Culture in the Americas as the

starting point. The mapping of

these networks and the debates

within and around the

congresses have led to the

analysis of two domestic

contexts, Brazil, and Peru,

between 1968 and 1982, when

both countries were under

military dictatorship regimes. In

this sense, this mapping is

important for understanding the

congresses as an exercise of

memorialisation.Améfrica Ladina

(Gonzalez, 1988) is understood

as the symbolic and physical set

of contributions of the black

populations of the Americas,

which allows us to place them at

the centre of historical and

political discussions that unveil

the funda mental role of black

peoples in the construction of

the Americas. Gonzalez's notion

of Améfrica Ladina is

understood as one of the

possible manifestations within

the Black Atlantic (Gilroy, 1993),

embodying the legacy of African

peoples in the diaspora. Both

concepts make it possible to

understand the Black Culture

Congresses of the Americas as

concrete manifestations of

Améfrica Ladina produced within

the Black Atlantic, which Gilroy

Feminism As New
“Meta-Politics”:
Women’s
Movement In
Türkiye Beyond All
Ideological And
Political
Dispositions

Özge Konuralp

The women’s movement in

Türkiye has long been a site of

tension and transformation,

balancing remarkable success i…

advancing gender equality with

the persistent challenges of

internal diversity and

fragmentation. This thesis

investigates the dynamics of

women’s organizations[1] within

the movement, exploring how

they navigate ideological

cleavages, structural constraints,

and the ever-changing political

landscape. Reflecting Türkiye’s

fragmented social structure,

these organizations exhibit

diverse political and ideological

orientations, including secular,

liberal, feminist, socialist,

Kemalist, Kurdish, and Islamic

perspectives. Framed by the

nation’s patriarchal state,

historical gender roles, and the

neoliberal and neoconservative

policies of the ruling Justice and

Development Party (Adalet ve

Kalkınma Partisi (AKP), this

research investigates not only

the ideological divides within the

movement but also the potential

for overcoming them. Central to

the analysis is the concept of

feminism as “meta-politics”—a

transformative ideology that

transcends traditional political

frameworks to address systemic

inequalities. The findings

highlight the women’s

movement’s capacity to bridge

ideological divides and extend

The Politics of
Disablement and
Precarious Work
project

Ioana Cerasella Chis

July 2024 marked the

completion of the

postdisciplinary doctoral

research study titled ‘The Politi…

of Disablement and Precarious

Work: Prefiguring a Non-

Productivist Future’ (Chis 2024a)

– funded by the UK’s Economic

and Social Research Council

(ESRC). In this Spotlight article

its author, Ioana Cerasella Chis,

introduces the study, highlights

its related (Open Access)

publications, and points to

potential future

developments. The Politics of

Disablement and Precarious

Work is, in essence, a study of -

what I call- disabling

capitalism and its total

institution of (both waged and

unwaged) work. Theoretically, I

offer a synthesis between a

particular strand of the social

model of disability (inspired by

the UK-based activist group from

the 1970s called UPIAS) and

post-’68 anti-productivist

Marxisms (more on this below).

Empirically, I map the research

participants’ everyday waged and

unwaged work, rest, resistance,

experiences of the social

security system, and their

desires and yearnings for

alternatives to the status quo. I

am grateful to the twenty-seven

gig economy workers subjected

to structural disablement who, in

2020, contributed to this project

through twenty-seven interviews,

twelve diaries (over eight weeks),

and ten post-diary interviews. In

this thesis, I sought to intervene

in Sociological, Political

Economy, and Disability Studies

by providing a critical, anti-
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